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Supreme Reality does not disdain to descend into the world
of space and time. It is present in the clod and the worm,
in the green field and the beautiful flower. While the ab-
stract metaphysicians speak to us of the Reality behind and
beyond the flux of the world, the poets speak to us of the
many into which the radiance of the Supreme has split.
Time and existence are not a veil screening eternity from our
eyes, but a sacrament revealing it. The world is not a point-
less triviality but the site for the building of the kingdom of
God. The poets do not lose themselves in the static dream
of the Infinite but are attracted by the seething arena of life.
Nor is it to be thought that the seers are insensitive to
suffering, to the heart and its holy affections. They are
warm-hearted and compassionate and cannot seesufteringon
earth without themselves suffering. The pain suffered by
the articulate flesh of the bird and the disconsolate cries
of his mate pierced the poet's heart with such sorrow that he
burst into song.* These simple, sincere, sensitive souls,
whom no wrong finds indifferent, illustrate the solidarity of
life, the fellowship of pain. Valmiki's sorrow sets him on
the creative track and the RSmayana is the result. Solitude
and sensitivity to the world's sorrow are two aspects of the
same spiritual exercise.
It is not therefore a choice between spiritual seclusion
and earthly life. We must seek freedom from the world not
by ignoring its claims but by harmonising them with the
spirit of the Eternal. Literature is not escapism. It is not
turning away from the life of manifestation. Its function is
to carry the message of the transcendent world to the
empirical, through visions, rhythms and symbols. In Donne*s
great phrase, the poets ' contract the immensities' and
communicate them to us. Valmiki is interested not only in
the Absolute beyond space and time but also in the plenitude
of its manifestation in space and time. He is concerned
about the supreme truth, the supreme good and the supreme
beauty, not as metaphysical abstractions but as concretely
embodied in unique persons. He wishes to turn the word
into flesh, make the ideal real to sense. His dream of human
* sokartasya pravrtto tne sfako bkavati tianyatha.